2 THE PHILOSOPHY OF MAN

understand when we say that man lives? Are the activities mani-
fested by a living being — man, animal, or plant—merely a more
perfect type of transient action? Do the operations of a living
being, and in particular those of man, constitute its life? What is
the first intrinsic principle from which the vital operations of a
living being proceed? What is the metaphysical basis for the
difference between the most general types of living beings, and
to what type does man belong? These are some of the initial
problems that arise in a philosophical study of man, and their
solution is the aim and purpose of this chapter.

Division: There will be three questions, The first is concerned
with the operations of living beings, the second with living beings
themselves; the third question will be an inquiry into the general
types of living beings.

Question |

OPERATIONS OF LIVING BEINGS

This question is divided into three articles in which we shall
examine: (1) the immanence which characterizes the operations
of living beings; (2) two general types of immanent action; (3)
apparent immanent action.

ARTICLE I: The Operations Proper to Living
Beings Are Immanent

Since the nature of a being is known through its operations,®
it will be necessary, for the purpose of distinguishing living from
non-living beings, to observe the general character of the operations

B4, . wince nothing acts except m so far ac it e in act, the mode of action
in every agent follows from lts mode of existence™ (S0 T4, 1, 89, 1. «) CL
Contra Gester, 1, 79, CL In I Sententiornm, 35, 1, 1, ad 1™
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proper to living beings. The philosopher must search for a common
element in the activities found only in living beings. He discovers
this common element in the fact that their operations are immanens.
This statement must be explained.

Preliminary Notion of Immanent Operation: Non-iving beings,
we observe, move only when moved by another. Living beings, on
the contrary, move themselves; they are the causes of their own
local movement, or, at least, of their own vegetative changes® —
nutrition, growth, and reproduction. When such a being is no

longer capuble of causing its own motion, it is no longer con-
sidered to live.

+ +« We can gather to what things “to live” (vivere) belongs, and
to what it does not, from such things as manifestly possess life
(vivunt). Now “to live” manifestly belongs to animals, . . . We
must, therefore, distinguish living from non-living things by compar-
ing them to that by reason of which animals are said to live; and
this it is in which life is manifested first and remains last. We say
then that an animal begins to live when it begins to have motion
(motus) of itself [italics added]; and as long as such motion appears
in it, so long is it considered to live. When it no longer has any
motion of itsell, but is moved only by another, then its life is said
to fail, and the animdl to be dead. Wherehy it is clear that those
beings are properly called living that move themselves by some kind
of motion.*

More Precise Notion: It is obvious that the notion of vital
operation obtained in this first consideration is derived from the
material sclf-motion of corporeal living beings. This preliminary
notion must be refined and made more exact 5o as to include: (1)
the sensory operations, which, as we shall discover, are somewhat
immaterial, and (2) the intellective operations, which are strictly
immaterial, that is to say, spiritual, In this precise sense, we

"The vegetative operations — nutrition, augmentation, and cration — will be
diseussed in detail at 3 later stage in this coune. =
SS.TA, L 18 1, o
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understand immanent operations to be those “whose principles
are within the operator, and in virtue of which [principles] the
operator moves itself to operation.”

... For this is the first reason why some beings are said 1o live,
namely because they are perceived o have within themselves some-
thing that moves them in some way; whence, the name "life" has
come to be applicd to all beings that have within themselves the prin-
ciple of their own operation; whence, too, some beings are said to live
because they have intellection or sensation or volition, and not
merely because they move locally or grow®

The operation, therefore, which distinguishes living beings from

those that are non-living is sclf-operation, whether it be material,
partly immaterial, or spiritual. Accordingly, & living being is onc
that has within itself the principle of its own operation.”
" Transient and Immanent Action Compared: A limited being
is not its end; rather, it is in potency to its end and acts to attain
this end. Only by action of some sort can it achieve its full
development, its full actualization. Now action is of two general
kinds: the transient action which was studied in the philosophy
of being,* and the immanent operation of living beings considered
in this chapter. When we compare these two types of action,
we note several important points of difference:

a) Transient action— for example, the action of heating —is
in the patient; the agent acts upon a distinct patient. The vital
activity of a living being, on the other hand, is intrinsic to
the agent; the action is not “reccived” in a distinct patient. Rather,

88, Th, 1, 18, 2, ad 2%,

% De Veritate, 1V, 8. A

%1t should be noted that our consideration s concerned primarily with the self-
i!ﬁn&_gagguﬂ_gmﬁreginng_evnsnﬂ&
self-motion, since there 15 & real pamage from potency to act, in ws much as the
Himited nature is perfected by its own operation, On the other hand, in God opra-
-Earogi.r.wngqrxoao.goa_gnganaﬂ.ui imply 2
or change.

8 0L, The Philotophy of Being, pp. 137-140.
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the vital operation remains “in" the agent, that is to say, it begins
and terminates in the agent, and for that reason this type of
action is aptly called smmanent®

b) Transient action is the predicament “action” (motion as from
an agent). Immanent action is a guality,

¢) Transient action is the act, the perfection, of a being in
potency; it implies the passing of a patient from potency to act,
Immanent action is the act, the perfection, of a being in ac; it is
the act, the perfection, of the agent, not of a distinct patient."

Living Beings Are Supposits: Transient action, we have seen,
implies more than one supposit: agent and patient. Immanent
action, on the contrary, is action within a single supposit; in
this type of action, a complete, distinct, individual substance (a
supposit) perfects itself by its own operation. Although such a
being may have many distinct parts (and many activities), these
parts act primarily and directly for the good of the whole, the
existing substantial unit; the finality of the various parts (and
activities) is primarily the perfection or good of the whale, not
of the parts alone. Since the living being aets as a substantial unit,
we know that it f a substantial unit (a supposit), for as a thing
is 50 docs it act (agere sequitur esse).

In brief: those beings are living which act immanently; and
yince immanent action necessarily is action within a supposit which

b4, action i twolold. Actions of ooe kind pass to external matter, as to heat
ur to cut, while actions of the other kind remain in the ageot, as to understand, o
sehse, andd t will, The difference between them bs this, that the former action is
the perfection, not of the agent that moves, but of the thing moved; whereas the
latter action is the perfection of the agent.” (8, Th. I, 18, 3, ad 1™,) Another
text canaders the principle of operation. T things which are moved or pesform
some sction theee s this difference: thar some have the principle of their motion oe
operation «E-_F themselves; but others have this principle outside themmelves." (De

., XXIV, 1«

LU T -nwna of this Kind [immanent action] is the acr [perfection] of the
agent; and, although motion ks an act of the imperfect, that ”n
potency, this Kind of sction r»:.nisn.huina. that is to say, of what ir in act
[itslics added]. . . " (5 TA. L 18, 3, 8d 1™)

of what s in*™%
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it perfects, living beings must be supposits; that is to say, a living
being must be a perfect existential unit.®

ARTICLE II: Two General Types of Immanent Action

Purely Immanent: Immanent actions are of two general types.
The first, the act of the perfect, comprises the sensitive and intel-
lectual functions. The act of knowledge, for example, is strictly
immanent, in no way transient; it is the operation of a knowing
power which is in act to place the operation called knowledge.
Consequently, in the very act of knowing, there is no passing of
the faculty of knowledge from potency to act, for a being is
changeable only in so far as it is in potency. Rather, the operation
flows (“emanates”) from the faculty, which is "perfect™* in the
sense that it is in act,

Semi-Transient:  Vegewative functions are a less perfect type
of immanent action and hold a midway position between the
perfection of the act of a perfect being (sensitive and intel-
lective operations) and the imperfection of transient action, thus
partaking somchow in the nature of both, The vegetative opera-
tions bear a certain resemblance to transient action, for the per-
fection of one part of the vegetative unit is communicated to
another part which did not previously possess it. The quantitative
(integral) parts of the organism — roots, trunk, leaves, for example
—are distinet one from another, One part in act causes another
part to pass from potency to act; thus there is a certain transience
in vegetative activity. On the other hand, since the entire being
is a strict unit, that is to say, a supposit, the vegetative operation
begins and terminates in the agent. The operation must, there-

15 A mechanical unit, for example, an autamobile, in a cerin sense maoves jtself,
but it bs pot & perfect unit, 8 suppoit. Conseqquently, it s not & living being and
Its “sell-motion™ b mesely 3 series of transient actions. Althuugh a corporeal lring
being may have many quanutative parts, it is an existential unit, & suppmit existing
by one substantial “to be”

.-t_.o-n.xnx_.c:irg..!n-aagxiﬂo&g_uK—E-.Er.

wid o be the act of # perfect [being]™ (8. T4, 1-1L 179, 1, ad 3™,)
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fore, be called an immanent operation. This type of immanent
action Aquinas calls the acz of an imperfect being.

. . . Those beings are properly called living that move themselves
by some kind of movement (mosms), whether it be movement
properly so called, as the act of the imperfect, that is, of a thing
which exists in potency, is called movement; or movement in a
more general sense, as when said of the act of the perfect, as under-
standing and sensing are called movement. . .

ARTICLE Ill: Apparent Immanent Action

There are certain corporeal beings which seem to move them-
selyes and yet cannot be called living; their activity is only
apparently immanent. Smoke, for example, will rise of itself; a
stone will fall naturally to the ground. Evidently, such motions
cannot be called the operations of a living being. What, then,
distinguishes them from the truly immanent actions found in
other corporeal beings, as, for example, the vegetative processes
in plants or the local movement of animals? To answer this ques
tion it is nccessary to distinguish two types of local movement.

Local Motion and Locomotion: A vital act not only begins in
the agent, but must somehow terminate in the same supposit.
Now local motion, of itself — even when caused by the nature itself,
that is tw say, when it begins from within—does not terminate
in the same supposit. In itself, therefore, local motion is not an
immanent but a transient operation. Only that type of local motion
which we call Jocomotion denotes that the subject of the motion
is living. The reason is that local movement of this kind pre-
supposes some sort of knowledge and desire, some type of aware-
ness, These are obviously immanent actions and manifest a living
being. On the other hand, local motion in inanimate beings,
even when proceeding in some way from the nature itself —as in
the case of the rising smoke and the falling stone — does not pre-

138 TA, L I8 L, e
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suppose an immanent operation in the nature preceding and direct-
ing the motion. Such local motion in nonliving beings flows
immediately from the determination of their nature to their end.

St. Thomas insists that although these natures really “move
of themselves (moventur seipsis), they are not moved by themselves
(a seipsis)”s"* that is to say, they do not move locally through
immanent actions preceding und accompanying this local motion.

Activity With “Static” Finality: Another reason may be given
why the local motion of nonsentient bodily beings cannot be
called immanent or self-pecfecting operation. It is the perfection of
these bodies to be at rest (or, at least, to be in a state of equi-
librium); it is their nature o move only in order to seek rest.
Their nature is not an intrinsic principle of constant, dynamic
action which is perfective of the nature. Rather, these beings are
inclined to move only when displaced from their natural conditions
or from their proper place® This type of tendency or inclination
we shall call “static™ fnality.

Activity With “Dynamic” Finality: The true immanent action
of living corporcal beings, on the contrary, is a constant activity.
Their nature is an inclination, not to a state of rest, but to a fuller
development and actualization by scif-perfective action that does
not cease. Indeed, cessation from these operations does not perfect

38 Eorum aniiem quorum principinm mots el operis in ipais ent, quacdam talia
sunt quod fpos peipre movent, dond animalia; queedam autem quae non movent
seipsa, quameis in seipiie awd mome aliguod principium habent, sent gravia of levia:
Mom enfm Jeipus mopens, chm upn posant distingsil in duwai partes, quarnm uni 1t
movens ef -n- mora ficnt in animalibue Rpenilir; qURTEL ML COTUIN CONLe-
quatur aliguod principinm in seipsit, scilices forman; quam guts @ genevante hahens
dicuntur & geserante moveri per fe. . . . bed @ remorente prohibens per accidens;
et hare moventur seipiis, sed nan a ceipan’ (De Ver,, XXIV, |,) .

18 | | to bodies whether JTight or heavy, movement does not belong except n
o far as are displaced (ram their natural conditlans, and are out of their proper
places for n they are in the place that i proper and natural 1o them, they are
at test. , , . Furthermore, heavy and light bodies are moved by an extrinsic mover,
cither generating them and giving them form, o remaving obutacles from  their
way. . . « They do not th move thennelves a5 do living bodis™ (80 T4, L
18, 1, ad 2™) Cf De Ver., XXIV, 1, 1. Modern physical theory wonld explain such
oceurrences in termn of gravitational forces, whase action i rluceable to some

kind of transent, not immanent. action. \
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the living nature; rather, cessation implies that this nature is no
longer in existence, that it no longer lives™ The inclination of a
living corpareal nature w an end to be awained by conswant vial
motion we shall term “dynamic” finality.

Question ||

LIVING BEINGS

This question is divided into three articles in which we shall
discover that: (1) for living beings to cxist is to live; (2) the
existence of living beings is life; (3) living being is an analogous
notion.

ARTICLE I: For the Living, “To Be” Is To Live

Problem: Living beings are those which operate immanently;
they are the principles, the agents, of their own operations. Now
an agent acts in so far as it is in act. Living beings, since they
arc truc agents with respect to their own vital operations, must,
therefore, be in acr 1w act immanently, The philosopher, in his
inquiry into the nature of living beings, desires to know what

operate immanently.'" He wants to ascertain what is the root
factor in a living being by which it is in act as a vital agent.
This first, intrinsic,' actual principle in a living being, from which
its immanent action proceeds, cannot be:

e plants and other fiving things move with vital movemnent, in accordance
with the dispasinan of their pature, but not by approaching thereto, or by receding
from it, for in wo far as thoy reeede from such movements, so fur do they recede
from thelr mutural disposition,” (8. T4, 1, 18, 1, ad 2")

¥ 1c should be noted ar this juacture thar philosophery will give diverse answens
to this question depending on their philosophy of being. An essentinlise philosophy
will find this first radiczl principle in the esentisl order. An existential philosophy
warthy of the name must go beyonil a comideration of the esence amd Jook ta the
absolutely At arder of exuitencs for 2 antisfactory explanation of the operations of
livitg belngs,

W We are not concerned with an inquity into the abwolutely firt extringe pon-
cple of operation of living beingy, From The Philotophy of Being we know that




